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Historical and critical analysis of Jewish interpretation ""Madarish Rabbi
alyaeezer™ as a derivation of special and selected Quranic events

Muhammad Tayyab Usmani
Government Murray College Sialkot, Pakistan
Abstract

Some Qur’anic stories completely are absent in the Bible, some of the Qur’anic stories have no
parallels in the Bible, some Quranic stories have more details rather than The Bible. German jewish
scholar Ribbi Abraham Gieger set a assumption About those stories which have no parallels in the
Bible that Muhammad PBUH, the auther of Qur’anic text, has plagiarized and copied from Judeo-
Christian apocryphal literature esepecially from the Jewish apocryphal source Midrash Pirke de-
Rabbi Eli‘ezer — a source from which critics. The majority of the Jewish, Christian critics and
orientalists adopted his assumption. This research paper’s questions was that according to
Abraham Gieger and orientalists : is it true that the sources of Qur’anic stories what have no
parallels in the Bible are plagiarized from Midrash Pirke de-Rabbi Eli'ezer. This paper shows that
Midrash Pirke de-Rabbi Eli‘ezer was developed after revelation of Qur’an, not quoted in any
writings prior to the 9th century CE — well after the advent of the Qur’an. The critics of Judeo-
Christian apocryphal & midrashic literature provides sufficient evidence that Midrash Pirke de-
Rabbi Eli‘ezer was influenced by Qur’an narrates. In conclusion, if anyone who has sincerely
studied dating of Midrash Pirke de-Rabbi Eli"ezer and its dating should be able to see that his
sincerity negates taking data for making some Qur’anic stories from Midrash Pirke de-Rabbi
Eli‘ezer.

Keywords:Quranic stories, midrash, plagiarism, pirke de-rabbi eli*ezer
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" The principal source of the revelations was undoubtedly Jewish scripture........ It would
be superfluous to explain here that not only most of the histories of the prophets in the
Koran but also many of the dogmas and laws are of Jewish origin."2
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" Several of which stories or circumstances of them are taken from the Old and New
testament."3
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" Muhammad picked up all his knowledge of this kind by hearsay and he makes a brave
show with Such borrowed trappings - largely consisting of legends from the Haggada and
Apocrypha."4
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" Scholars hold that a number of (Qur’anic stories) may be traced to Jewish Talmudic
sources and apocryphal gospels rather than to the Old and New Testament."5
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"The crux of Geiger’s analysis was his observation of the many conspicuous parallels
between Qur’anic episodes and the narratives of the midrash, rabbinic exegesis of the
Hebrew Bible. Essentially, Geiger explained the apparent deviations of Qur’anic stories
about the patriarchs and prophets from their parallels in the canonical Hebrew Bible as
due first and foremost to their derivation from what he assumed must be Jewish
prototypes of those stories found in the midrash."6

2Noldeke, Theodor, The history of the Qura’n, (Brill, Leiden, 2013), 5

3Sale, George, The Koran, Commonly called Al-Qur’an, (New York, 1890), 49

4Nicholson, R.A, The Koran, (Oxford University Press, 1928), ix

5Wilson, J.Christy, Introducing Islam, (New York:Friendship Press, 1950), 30-31

6Pregill, Michael. E, The Hebrew Bible and the Qur’an: The Problem of the Jewish ‘Influence’ on
Islam, Religion Compass, Blackwell Publishing Ltd, 2007), 1/6, 649.
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"Folklore Elements in Late Midrash: A Folkloristic Perspective on Pirkei de " Z_"Dina Stein"
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"Midrash derives from the verb darash 'to seek, ask'. Already in Scripture the verb is
used with primarily theological connotations, with God or the Torah, etc...... This is

7 https://dornsife.usc.edu/pre-text-editing-project/midrash-study-agenda/ , Accessed on 04/10/2021 12:59:44
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already equivalent to rabbinic usage, where midrash means especially 'research, study’
and is distinguished, as 'theory™8
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"MIDRASH (plural, Midrashim) is collections of stories, folklore, legends,
interpretations, and homilies (sermonic teachings) about the Bible."9
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"There are two kinds of Midrashim: Teachings and stories based on and explaining
Jewish law are called Midrash Halachah. Teachings and stories based on the narrative
and ethical parts of the Bible are called Midrash Aggadah—Ilegends and lore. Midrashim
serve to "flesh out" the Bible, to make it more understandable, to make its characters
more human. They draw meaning from the simple, concise text, and teach lessons based
on the text. They were created to teach the Bible in a simple, folksy way, to tell stories
and offer moral lessons. They were the sermons—the ethical lessons drawn from the
biblical text—of their time."10
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"It seems that all these Midrashim were edited in Erez Israel in the fifth and sixth
centuries C.E. Two types can be distinguished: exegetical and homiletical."12
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" The Middle Period: To the period from the Muslim conquest (c. 640 C.E.) to the end of
the tenth century belong many variegated midrashic and aggadic works."13
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"The Late Period: To the period of the 11™ and 12" centuries belong the very latest
Midrashim."14

8Strack, H. L, Introduction to Talmud and Midrash, (First Fortress Publishers, 1992), 234
9Dosick, Wayne, Living Judaism, (HarperCollins e-Books, ND), 114

10Dosick, Wayne, Living Judaism, 114

11Encyclopedia Judaica, (USA: Macmillan Reference, 2007), 14/184

12Encyclopedia Judaica, 14/183

13Encyclopedia Judaica, 14/184

14Encyclopedia Judaica, 14/184
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"Midrashim were compiled over thousands of years, from at least as early as 500 B.C.E.,
until the mid-1500s C.E." 15
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"From the point of view of the period of their arrangement and collection the aggadic
Midrashim can be divided into three groups: early, middle, and late. The determination of
the time of the editing and arranging of the various Midrashim is by no means a simple
matter. It is nearly impossible to determine with even approximate certainty the period
when a Midrash or aggadic work was compiled (see *Pirkei de-R. Eliezer). However, it is
possible to arrive at a relative date, that is, to determine the relation of a particular
Midrash to others (see Table: Midreshei Aggadah)."16
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"Like the long-enduring and continually renewing Jewish experience, the telling of
Jewish stories is never-ending and ever-evolving; so new aggadah has been created by
Jewish storytellers in every generation. In contemporary times, modern storytellers and
Midrash writers continue to weave new Jewish tales, bringing new depth, new richness,
and new understanding to the continually unfolding Jewish adventure."17
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15Dosick, Wayne, Living Judaism, 114
16Encyclopaedia Judaica, 14/183
17Dosick, Wayne, Living Judaism, 115
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"A conversation, or rather argument, between Cain and Abel is mentioned in Jewish
legend both in the Targum of Jonathan and in the Targum of Jerusalem. Cain, we are
told, said, "There is no punishment for sin, nor is there any reward for good conduct.” In
reply to this, Abel asserted that good was rewarded by God and evil punished. Angered at
this, Cain took up a stone and with it smote his brother and slew him. The resemblance
between this narrative and that given in the beginning of the foregoing quotation from the
Qur'an is not striking. But the source of the rest of the Qur'anic account of the murder is
the legend related in the Pirgey Rabbi Eli'ezer"18

l"/’jﬁ.rlnk&“/v Ay

" This legend also comes from the Jews, as is evident from the following extract which
we translate from Piry Rabbi Eli'ezer, § 45, "And this calf came out lowing [the sound
uttered by cattle; moo], and the Israelites saw it. Rabbi Yehddah says that Sammaél was
hidden in its interior, and was lowing in order that he might deceive Israel." The idea that
the calf was able to low must come from the supposition that, though made of gold
(Exodus 32. 4), it was alive, since it "came out" (5. 24) of the fire. Here, again, we see
that the figurative expression, when taken literally, led to the growth of a myth to explain
it."19
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" Muhammad says that the calf lowed as it come forth. With this is to be compared the
Rabbinical statement: "There came forth this calf lowing and the Israelites saw it.Rabbi
Jehuda says that Samael entered into it and lowed in order to mislead Israel.” In the
Qur’an it is said that among the people of Moses there was a tribe which kept the truth.
This seems to refer to the tribe of Levi and especially to their behavior about the calf,

18 Tisdall, Clair, The Original Sources of The Qur’an, (London :Society for Promotion of Christian

Knowledge , 1905), 63

19Tisdall, Clair, The Original Sources Of The Qur’an, 112
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although possibly it may refer also to their belief in Moses' mission to Pharaoh of which
we have spoken before. In the biblical accounts a statement is made, which is explained
by the Rabbis as follows: "From Exodus 32. 26, it is clear that the tribe of Levi was not
implicated in the matter of the golden calf."20
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" Aaron found among the earrings one plate of gold upon which the Holy Name was
written, and engraven thereon was the figure of the calf, and that (plate) alone did he cast
into the fiery furnace, as it is said, "So they gave it to me: and | cast it into the fire, and
there came out this calf"... It is not written here, "And | cast them in," but "And | cast it in
the fire, and there came out this calf." The calf came out lowing, and the Israelites saw it,
and they went astray after it."21
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" Come and see from Pharaoh, king of Egypt, who rebelled most grievously against the
Rock, the Most High, as it is said, "Who is the Lord, that | should hearken unto his
voice?" (Ex. v. 2). In the same terms of speech in which he sinned, he repented, as it is
said "Who is like thee, O Lord, among the mighty?"... The Holy One, blessed be He,
delivered him from amongst the dead. Whence (do we know) that he died? Because it is
said, "For now | had put forth my hand, and smitten thee"... He went and ruled
Nineveh."22
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" The Jewish legend (printed in Jellinek, Bet ha-Midrasch, V, 133-5) tells how Rabbi
Joshua ben Levi goes on a journey with Elijah under conditions laid down by Elijah, like
those above of the servant of God in the Kur'an. Like the latter, Elijah does a number of
outrageous things, which affects Joshua as it did Ms. Zunz, Gesammelte Vortrge, X, 130,
first pointed out the similarity of this story to the Kur'anic legend."23

B Ly AT

20Geiger, Abraham, Judaism and Islam, 132
21Friedlander, G, Pirke De Rabbi Eliezer, (London :Kegan Paul, Trench, Trubner & Co. Ltd, 1916), 354
22Friedlander, G, Pirke De Rabbi Eliezer , 341-342
23Encyclopaedia Of Islam, (London :Brill, 1978), 4/903
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"Wensinck has pointed out that here in this Sura the Jewish legends of Elijah and Rabbi
Joshua ben Levi have become mixed up with the al-Khidr and Alexander story."24
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" The name of the writer of the book is unknown. The putative author is Rabbi Eliezer,

son of Hyrkanos, who lived in the latter half of the first century C.E. and in the first
decades of the second century."25
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" Josh was the first to point out that in the thirtieth chapter, in which at the end the author
distinctly alludes to the three stages of the Mohammadan conquest, that of Arabia, of
Spain, and of Rome, the names of Fatima and Ayesha occur beside that of Ishmael,
leading to the conclusion that the book originated in the time when Islam was
predominant in Asia Minor. As in ch. 36, two brothers reigning simultaneously are
mentioned, after whose reign the Messiah shall come, the work might be ascribed to the
beginning of the ninth century, for about that time the two sons of Harun al-Rasid, El-
Amin and EI-Mamun, were ruling over Islamic realm." 26
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" Among the aggadic works the most important are: Seder Eliyahu Rabbah and Seder
Eliyahu Zuta; Pirkei de-R. Eliezer (compiled apparently close to 750)." 27
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“The language, use of newer traditions and themes and historical references place the
origin of the word in the eighth century and not the era of the early rabbis."28

24 Jeffery, A, The Koran: Selected Suras, (New York :The Heritage Press, 1958), 220

25 Friedlander,Gerald, Pirke De Rabbi Eliezer, (New YorK: Hermon Press, 1970), xiii

26The Jewish Encyclopaedia, (New York : Funk & Wagnalls Company, 1905) , 10/59.
27Encyclopaedia Judaica, 14/185

28 Sacks, Steven. D, Midrash and Multiplicity, (Berlin: Walter De Gruyter GmbH & Co, 2009), 3
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" PRE organizes traditions and interpretations according to the order of Scriptural
narrative in the Torah. This literary feature is commonly attributed to the influence of the
literature of the Hellenistic or Islamic period, and the term "Rewritten Bible.""29
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"Pirkei de-R. Eliezer (compiled apparently close to 750); Midrash Agur, also called
Mishnat R. Eliezer; and a further series of smaller compositions. In most of them external
influences from the Muslim (Pirkei de-R. Eliezer) or Byzantine (The Throne and
Hippodrome of Solomon, etc.) eras can be seen."30
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" ... appears to hav e originated in the eighth or ninth century... It alludes repeatedly to
Avrab rule, especially in the stories about Ishmael, as whose wives Aisha and Fatima are
named (chapter 30). In the same chapter the Dome of the Rock on the Temple site is also
known, and the joint rule of the two brothers is mentioned."31
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29Sacks, Steven. D, Midrash and Multiplicity, 5
30Encyclopaedia Judaica, 14/185
31Stemberger, G, /ntroduction To The Talmud And Midrash, (T&T Clark, 1991),356-357
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